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Ecumenicity Whither?
Rev. Fred S. Leahy
Reformed Presbyterian Church of Ireland,
Literary Editor, The Protestant

N the British Isles, the World Council of Churches
moves ponderously on its way. It is an ecclesiastical Goliath, before which those groups outside its influence appear as mere striplings.
Leaders of the International Council of Christian
Churches chartered their planes and flew to Europe
with challenges and plans destined-in their counsels-to be stones in the hand of a David. But this
Goliath is still a problem and menace in our midst.
The writer is striving to present the Ecumenical
"picture" as seen in Britain from one particular
standpoint.

I

I

Your correspondent on Ecumenical Calvinism, Dr.
Jacob T. Hoogstra, in his valuable articles contributed to the FORUM during the past few years, has,
amongst other things, illustrated the confusion of
the present ecumenical scene. I would refer partir cularly to his statement in your issue of February,
1951- "The Ecumenical Horizon." The confusion
which he notes is still with us, and is felt at home
and on the mission field alike. Most of the confusion
on the evangelical side - using that word rather
loosely- is caused by the non-co-operation and, indeed, discord, which unfortunately exist between
the ACCC, and the NAE, this being only prolonged
and intensified when as ICCC and IAE these groups
projected their schemes on an international scale.
The result is as embarrassing as it is bewildering.
The ICCC is quick to point out the faults of NAE, yet
its own failings are not far to seek. In this subject,
impartiality is a prerequisite to a fair examination of
the issue. The present writer strives to keep an
open mind on the question, and frankly confesses to
difficulties with both evangelical groups.
Here in Britain, we have the ICCC supporters as
well as those who decry that movement. Some are
undecided. The larger denominations are in the
WCC, the Irish Evangelical Church belongs to the
ICCC, and the Reformed Presbyterian Church,
' which made its attitude to the wee clear at the very
outset, and which has been invited to enter the
ICCC, still remains cautious. Other groups, like
Baptists and Brethren, remain largely isolationist,
possibly as a result of their partially Arminian
"fundamentalism" and their distinctive prophetical
outlook. Baptists outside Northern Ireland-when~
they are conservative-are connected with the wee.
In Scotland, the Free Church has been cautious, and
other smaller Reformed grour>s are not committed
THE CALVIN FORUM
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to either WCC or ICCC. This confusion might be
analysed as follows: a) Confusion of Terms- What do we mean by
unity? Clearly the orthodox conception of unity is
poles apart from the mere uniformity visualised by
most "liberals." What constitutes compromise?
Charity? Are there degrees of loyalty? These
points might well be discussed.
b) Confusion of Aims and Beliefs - WCC leaders
do not speak with one voice concerning the aims of
their movement. They are not united even on this!
Turning to the ACCC and the NAE, we note the existence of a similar confusion, and the controversy
over membership is not completely solved. Then
there is the clash between different views on the
relationship of an ecumenical movement to doctrine.
That controversy was strongly underlined at discussions in the General Assembly of the Orthodox
Presbyterian Church prior to that body's withdrawal
from the ICCC. And Dr. Hoogstra has outlined the
struggle in the Christian Reformed Church before
she left the NAE. The WCC is non-doctrinal, although clinging tenacously to the "dogmas" of "liberalism." We see, therefore, that on the battle-field
of ecumenicity-and that is a strange thought-men
are divided on the nature of the Bible and the
Church, on the Person of Christ and His work. Dr.
Rene Pache's little book, The Ecumenical Movement,
surveys the whole scene, stressing the pro-Roman
Catholic leanings of the WCC so far as its ecumenical
programme is concerned, and its lack of a doctrinal
basis in any true sense, with the result that Lutheran,
Anglican, Baptist, Old Catholic, etc., are able to
travel on the same road, and even invite the Vatican
to join them!
II

Some in Britain are of the opinion that a denomination should avoid all membership which passes
beyond the Reformed orbit, thereby, they feel, becoming an entanglement or at least a potential
danger. Only Reformed ground is sure ground.
They look at the ICCC or NAE and ask if membership in either is a gain or a loss. When a denomination enters such a movement, a considerable amount
of time, energy, talent and money is devoted to the
organization's work and witness. This they feel, is
robbing the denomination concerned. Does the
ecumenical movement which it supports render any
service worthy of such sacrifice? Some point to the
mission field, and answer in the affirmative. But a
119

number have been driven to a position where they
state that a denomination should not become entangled outside the Reformed orbit, and that
ecumenicity which is not distinctly Calvinistic is
not really edifying or safe. Calvinism, they say, is
the only message which meets the need of our world,
and therefore to organize on a lower and defective
plane is neither Scriptural, logical, consistent nor
safe. And here your correspondent finds a mighty
response in his own soul. Dr. W. Stanford Reid
wrote in the FORUM (June-July, 1951): "To get
true union there must be maximum, not minimum,
agreement in belief." Once we turn away from
pure Calvinism in the ecumenical sphere, we are
immediat~ly in deep water. But can there not be
some co-operation with other Christians in times of
crisis? Can we forge a plan? Will the march of
time compel us to do so? To some, organization on
a least-common-denominator basis, means profit and
loss; to others there seems to be more loss than
profit.

of their bigness, have sought to unite themselves in
the gigantic monopoly of one Protestant body. Amid
the rattle of all this machinery, amid the bustle of all
this efficiency, there is little sympathy for the man
who asks what it is at bottom that the Church is in
the world to do." (What is Christianity? (1951), p.
261) And that is the vital question. Surely our
main concern should be the glory of God in the
salvation of souls: last century, Dr. William Binnie
of the Free Church of Scotland maintained that in
''comparison of this, everything else is of secondary
importance." If we missed our chief end, he said,
we would hardly be successful in "ascertaining and
fulfilling the will of God in those lesser points." "To
be ever so sure," writes Binnie, "that we have got
the right machinery for doing the Church's work is
a poor achievement, if, all the while, the Church's
work is not being done." (The Church, [T & T Clark,
Edinburgh, 1882]) And as the Church steps into
the ecumenical field of this second half of the Twentieth Century, dare she lay aside so sound a principle?

III

v

Here again there is room and need for serious investigation. Should we try to beat the WCC with its
own stick, and put organization against organization?
Can "bigness" in the carnal sense only be counteracted by an amalgamation? And what about technique and propaganda? Are we careful to "speak
the truth in love?" Too often Modernism and
Romanism, etc., are denounced in a spirit and manner which are as dangerous as they are unbecoming.
Are we allowing ecumenicity to become a hobby of
pastors and teachers, or striving to bring the matter
to the prayerful attention of the people? What
place does Ecumenicity have in our college and
seminary curricula? Do we fully appreciate the importance of a Christian University against this background?

IV
We turn to our title. The late Dr. J. G. Machen-who, if still alive, could have helped us so much,
wrote in 1931, "Church organizations, already proud

Finally, let us not underestimate the unity which
believers may enjoy apart from uniformity-"unity
of the Spirit" (Eph 4: 3), "of the faith" (Eph 4: 13),
"of one heart" (Acts 4: 32), "knit together in love"
(Col 2: 2), "the bond of peace" (Col 3: 15) and, "perfectly joined together in the same mind" (1 Cor
1: 10). Calvin was quick to see the distinction between unity and uniformity: he saw a unity which
transcended organizational and geographical divisions, and this was largely because of his consciousness that the Church "is the society of all the saints."
Should we not beg for more honesty and charity in
the ecumenical field? The doubts and difficulties of
many in this connection are sincere. Because a
group is cautious or slow to act, it does not necessarily follow that it is indifferent or asleep. Much
as we deplore the many divisions, Calvinists can only
consistently accept union which is founded on the
Lordship of Christ, and that involves, for one thing,
an acceptance of the Truth unimpaired and unrivalled.
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We Need Specialized Evangelism
William W. Paul
Chairman, Dept. of Philosophy, Shelton College

VERY Christian should be prepared to declare
with Paul, "I am ready to preach the gospel"
(Romans 1: 15). For the new convert this may
simply mean a testimony to the effect that
"Whereas I was blind, now I see." But it may mean
that and more. Always a life consistent with the
confession is required. Frequently ready answers
are called for. This means preparedness spiritually
and intellectually,-it means confident humility
with love, alertness and a sense of urgency.

E

Peter put it well when he commanded, "Sanctify
the Lord Christ in your hearts, being ready always
to give a reason to everyone who asks you concerning the hope that is in you, with meekness and fear"
(I Peter 3: 15).
It is urgent that God's people be alerted to the
fact that they are "debtors" (Romans 1: 14). God
has committed to us saving truth. The responsibility is ours to see to it that all races and cultures share
the good news. The four leprous men who found a
superabundance of food left by the fleeing Syrians
outside besieged and starving Samaria, felt obligated
to tell the hungry souls inside the wall "We do not
well: this day is a day of good tidings, and we hold
our peace; if we tarry till the morning light, some
mischief will come upon us; now therefore come,
that we may go and tell .... " (II Kings 7: 9). Thi.s
volitional readiness, this driving purposiveness that
makes Christian men willing to go even to the households of kings is a crying need of this hour.

I

But emotional and volitional preparedness is not
enough, not even to go to the "unwise" let alone to
the "wise." We have been commissioned to evangelize the world and we are particularly obligated to
witness where God has at present placed us. But
soldiers are not sent into battle unprepared. We are
obligated to constantly seek to better equip ourselves for the task. This is essential if we desire to
grow in grace. Furthermore, it is made necessary
by the non-static nature of individuals with whom we
deal and by rapidly changing social situations and
world conditions.
"Change and decay all around I see, 0 Thou who
changest not, abide with me." In a world of flux the
Gospel message remains the same: "Christ died for
our sins according to the Scriptures" (I Cor. 15: 3).
It is the context for its presentation that alters. We
call upon God not only to make us ready with heart
THE CALVIN FORUM
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and will but also with a ready mind to preach the
everlasting gospel.
Ernest Young once wrote an article for The Bible
Today (Feb., '46) on the need for a "mission to the
learned"-the field often neglected by fundamentalist Christians. We preach the gospel to the South
American Indians, but we do not choose to make the
intellectual effort to reach the educated national for
Christ. Nor is he reached when he comes to our colleges to study. Many have not caught the vision of
what a converted graduate student could do in his
own country for Christ.
Young argues also for creative activity on the part
of Christian scholars at home working in various
fields of specialization and research. This is where
co-operative evangelism is vital now for the development of Christian leadership and for an intelligent, vigorous crusade against unbelief. It is
vital also for a plan that will look ahead beyond our
own generation should the Lord tarry.
Francis Wayland, president of Brown University,
gave a Phi Beta Kappa address in 1831 called "A
Discourse on the Philosophy of Analogy" in which
he argued for the importance of the skill in science
of asking the right questions. Scientists who are
Christians, he felt, should be most successful in making discoveries. Such individuals believe that an intelligent God has created not only what they have
come to know of the world but also the total universe. Hence the unknown will be like or analogous
to the known when it is discovered. Furthermore,
Wayland believed that the more one increases his
knowledge of God, the more he will be able to understand the created system and to push forward progressively in the scientific enterprise.
II
In a real sense Christians could be the most truly
educated people. They have discovered the center
of the streads of knowledge in Christ who is "the
Way, both of truth and of life." All of us need to
increase our knowledge of the relationship of the
Bible to various aspects of truth and life. As Dr. J.
Oliver Buswell has said, "The Bible contains the
integrating principles for all fields of inquiry."
Various scholarly specialists are needed to unfold
new truth in various disciplines and to integrate the
whole with the Christian perspective. This is essential to the evangelization of the wise as well as
the indifferent. A cooperative effort is demanded
for the provision of ready answers today.
121

This is not to say that the Christian life is "all
study and no play." For some young people being
"ready" may mean learning to play a better game
of tennis with that unsaved high school friend. It
may mean taking time to have a "coke" and a chat
with a college chum. These and a thousand and
one other activities the Christian can use to make
those personal contacts which are essential to fruitful evangelism.
Peter did not mean that we should keep the Good
News inside waiting endlessly for someone to ask
us about salvation. No, if there is the "hope" within
there will be evidence of this in life and testimony
which will stimulate inquiry. A few weeks ago a
young New Yorker asked what I thought of Yogism!
Before long he was asking me if I believed the soul
was eternal. The reason for that hope is the Gospel
message.
Fulfilling the great commission of our Lord must
be viewed as cooperative also, because you can wi"!;ness to your associates more effectively than I. A
Christian doctor's first job ought to be an effective
witness among others in his profession. Similarly,
the carpenter with his business contacts and the
housewife with the neighbors. This is not the easiest
spot but it is the challenging task for which we as
individuals are specially responsible. It is often
easier for a college student or graduate to witness to
another student simply because of the sympathetic
appreciation of problems which one faces in class
rooms and dorms. Though there is no hard and fast
division of labor here, yet a history major may turn
out to have a more effective approach to one of his
fellows than a major in chemistry.
Of course some extroverts may be able to reach
all types of individuals. But for most of us a certain
amount of specialization is required. This area is
determined by what the sociologist would call the
individual's social status, his sex, age, kinship, etc.,
which are ascribed to him at birth and by educational and economic advancements. All of these factors
and others help to mold the contacts we make in life.
Generally speaking they circumscribe the area
where we find it easiest to make friends. It should
furnish a center from which we spread out in our
witnessing for Jesus.
Note that we are not saying that the power of the
gospel is in any sense limited. We are called upon
to be prepared to witness to the "whosoevers." But
in these days of specialization caused by growing
complexity and limited knowledge and energy, it is
wise to reconsider individually where our main
thrust and drive may be placed in this cooperative
mission of soul winning to which Christ has commissioned us.
Some are going to have to be J. Gresham Machens
who will write books and tracts which will furnish
ready answers to perplexing spiritual problems for
other Christians to read and to distribute to unsaved
122

friends. For them getting ready will involve years
of' study and hours of seclusion. More aggressive
souls will sometimes accuse them of not attending
enough street meetings. But it is essential to have
Robert Dick Wilsons who will take the time to study
twenty-six languages, to collect citations from Biblical and related literature, to write out their findings
which will meet learned destructive critics on their
own ground.
For the most of us being ready means that we
must increasingly seek to train ourselves to be better
missionaries, pastors, preachers, evangelists, teachers and personal workers. Paul counted even the
Roman imprisonment essential to God's program for
his life "in the defense and confirmation of the
gospel" (Philippians l: 7, 17). In the vocation to
which we feel God has called us and in all of life we
must with increasing effectiveness live for God's
glory.

III
In this connection let' us survey the general nature
of Christian evidences.*
Christian evidences is the study of the defense of
Biblical theism against all non-Biblical systems of
thought. In Scriptural language it is the study
which should better equip us to give "a reason for
the hope that is within" and "a reasoned defense of
the gospel" (I Peter 3: 15, Phil. 1: 7, 17). It is implied here that one knows and believes the message
of salvation, for only the children of God have a
desire to spread the good news. It is always important that the salesman know the products he sells.
In the case of the Christian, he must know the Bible,
especially the system of truth it contains. This is
called Biblical theism. It is this factor which links
evidences with Bible doctrine or systematic theology.
Church history reveals that the truth as it is contained in the Word of God is unchangeable, though
the presentation of that truth varies somewhat with
time. This variability is due to the fact that fresh
challenges from the opponents of Christianity call
for special emphasis upon particular aspects of the
system of truth. Ambrose, for example had to meet
the challenge of Arius who, in a subtle way denied
the deity of Christ. Augustine, on the other hand,
had to expound the truth so as to meet the challenge
of Pelagius who undermined salvation by grace. Th~
Gospel message needed was the same; the method
of its presentation varied. Luther and Calvin faced
Romanism. We, today, meet Modernism and N eoorthodoxy. The missionary in India must have
ready answers for the Mohammedan or the Hindu,
while the New Yorker takes up the Sword of the
Spirit to meet the attack of Jehovah's Witnesses and
other sects.
Amidst all this variability and change no one can
write a complete and final text in theology or in

* This topic will be more fully discussed in later article by
Prof. Paul. (Editor).
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apologetics. This is a cooperative and progressive
task. God and His Word remain. But our knowledge of the Scripture has increased through the work
of the Greek and Hebrew scholars and through the
findings of the archeologist. So does our understanding of the psychology of men, women and children and of their social and economic traits increase.
In addition, the facts of the sciences throw light on
the Scriptures and also challenge our preconceived
interpretations. Our text books about the eternal
Text cannot remain static in the light of these developments. All of this aids us in proclaiming the
truth with greater skill.
Fundamental to all these changes is the change
in human ideas. This is where philosophy enters the
picture. Reaction against scepticism helped to produce an Augustine with his particular apologetic
perspective. Thomas Aquinas' exposition of theology was colored in part by the rediscovery of
Aristotelian science. The rise of modern science
brought a wave of mechanistic and humanistic
thinking. In religion this led to deism and the eighteenth century "age of reason." This was the matrix
which produced Butler's Analogy and Paley's Evidences. Then along came evolutionism, and naturalism, with their religious cohorts, atheism, modernism and neo-orthodoxy. To meet their challenge
God has raised up the Hodges, Warfields, and the
Machens and the modern defenders of the Bible.
We can learn valuable lessons from each of these
attempts to defend "the faith once for all delivered
unto the saints." An evaluation of their work, however, must depend on how well they accomplished
what was needed at the time.

IV
The importance of understanding the rational or
philosophical basis of both the Christian and nonChristian systems of thought can hardly be overstated. It is for this reason that our seminaries give
courses in apologetics and Christian colleges offer
"majors" in philosophy. Apologetics compares and
contrasts the theistic and non-theistic theories of
reality and of knowledge. Usually the history of
human thought is surveyed to give the student an
idea of the kinds of intellectual conflict he should
be prepared to meet. Anti-theistic theories such as
pantheism, materialism, deism, and agnosticism are
discussed. It takes a college course in the history
of philosophy to deal adequately with the opinions
of men from Thales to Dewey. Texts in non-Christian religions and cults must be referred to to present
the challenge of the various "isms."
Philosophical apologetics sometimes deals with
problems raised by critics concerning inspiration, the
canon, prophecy and miracles. The question of the
relation of God to evil also calls for solution.
One judgment-seat before which human speculation must appear is the bar of facts. This emphasis
THE CALVIN FORUM
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belongs to what is sometimes called historical apologetics or Christian evidences. Philosophical apologetics calls for reasons, evidences calls for facts.
But of course there is only an analytical distinction
between the two. You cannot have one without the
other. We must have both facts and laws interpreting and interrelating those facts.

v
The first bit of information that the Bible gives us
is found in the very first statement of Scripture, "In
the beginning God created the heaven and the
earth." This postulates the eternal existence of God
and the origin of all else by God's creative power.
No thinking Christian would wish to ignore the
challenge of integrating this revealed data with
what the science of physics may have to say about
ultimate origins.
The Genesis account also supplies some information concerning the nature and order of the creation
of animate beings and of man. The correlation of
this data with biology is demanded by the alert
Christian, both for the intellectual satisfaction and
confirmation of faith that it should provide and for
the light that such an investigation will throw on
the Scriptures and on the questions of the honest
doubter.
Then there is the fact of the Fall and the consequent depraved nature of man. This is paralleled by
man's need for a God-provided salvation and the
conversion experience. To what extent are these
claims of Scripture supported by human experience
and by the discipline of psychology?
The Bible also touches on history from century to
century and we have a right to know, unless "blind
faith" satisfies us, to what extent archeology supports the historicity of the book.
We begin to see that the science of Christian evidences, like evangelism in general, calls for a cooperative as well as specialized enterprise. Any
Christian who wishes to can acquaint himself with
the overall picture. Some must become specialists
in one of the fields of learning so that assurance and
understanding may be given to the layman.
This is a cumulative as well as a cooperative enterprise. It is like the lawyer's case presented in the
courts. The lawyer presents a series of arguments
and exhibits of evidence. Some of these by themselves seem stronger than others, yet they all tie together.
So it is with the evidences behind a Christian's
faith in the God of the Bible.

VI
For example, if we present the evidences for the
claim of Scripture that it is the Word of God, they
will be many, they will be interrelated and they will
be cumulative in their confirmatory value. We be123

lieve the Bible to be the Word of God because of its
claim to be such. We believe that because of the
inner persuading of the Holy Spirit, the same type
of witness by which we are also assured that we are
the sons of God. But this psychological conviction
is not apart from other evidences.
We have spoken above of the importance of the
fact that the truth of God should be shown to be
correct in its scientific, psychological and historical
witness. Then there is the vital factor of the consistency of its witness. What about the unity of the
Book with its many writers? What about the consistency of prophetic prediction with fulfillment?
It is also desirable to see that the truth of God is
able to produce social effects consistent with divine
testimony. What has been the moral influence of
the book in general? In particular how has it transformed lives and caused Christian growth? What
sociological and cultural improvements have resulted?
Finally, there is the testimony of Jesus Christ concerning the divine origin of Scripture. Why is His
witness so vital? It is because He claimed to be
divine. This brings us to another vital link in the
cumulative chain of argumentation. How can we
be sure of the deity of Christ? The answer in this
question involves among other things the cumulative
arguments for the virgin birth and especially for the
bodily resurrection of Christ by which He was "declared to be the Son of God with power" (Romans
1:4).
Needless to say, we have here set forth simply the
bare outline of some of the evidences relevant to
evangelism. The development of a few of these
points would illustrate the way in which the cooperative and cumulative method of witnessing for
Christ here argued for may be used by the average
Christian for the salvation of souls. This takes
apo1ogetics out of the classroom and makes it communicative for evangelism as it should be.
Christian-theistic apologetics will serve a double
function. Naturally it will provide the believer with

124

an understanding of the philosophical and evidential
basis for his Christian stand. This is prerequisite
to intelligent Christian living. As B. B. Warfield
has pointed out, apologetics establishes the ground
on which Christian theology builds.
The study of Christian evidences should also prepare the Christian for meeting non-Christians on
their own ground. If the Holy Spirit has prepared
their minds we may simply need to quote John 3: 16
to them. If love of sin keeps them from the cross,
the Christian must confront them with the moral
law and justice of God. Frequently the big problem
is to shake men loose from indifference and to stimulate their thinking. Very often, however, men
elaborate theories which reflect logical emotional
and spiritual errors which spring from their implicit
or explicit adoption of non-Christian systems of be·lief. A Christian with a knowledge of apologetics
can help such.
Whatever the type of individual, he must be
reached where he is. The number of so-called intellectuals all over the world is increasing. The
tragedy is that they have received an education
which leaves them conscious, willing adherents of
completely non-Christian systems. To them Christians must be "ready to give an answer."
Meeting this type of individual on his own ground
requires the knowledge of basic theories of unbelief
which apologetics investigates. Without this we
cannot persuasively and understandingly and hence
lovingly show him the insufficiency of his non- or
anti-Christian view of God and the world and point
him to the person of Christ. The method employed ·
is negative in the sense that it sets out to destroy
foundations for unbelief. This is a necessary ground
work in dealing with an increasing number of unsaved people both at home and on the mission field
in this the second half of the twentieth century. It
must be accomplished as directly as possible and
with the clear aim in mind of leading up to the
Gospel fundamentals.
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Calvinism in CeyIon

========~==================~~==~=

H. H. Collette

Minister, Reformed Chnrch of Ceylon*

N the closing paragraphs of the article with the
above caption, penned nearly a decade ago, I
summed up the prospects for the future, expressing the hope of a revival and return to the
true Reformed doctrine and practice. Now giving
effect to a request that I should bring this historical
outline up to date, it devolves on me to record events
that, in the main, are connected with the maintenance of the Dutch Reformed Church here as a distinct denomination, and the defence and affirmation
of its Reformed tenets against insidious attack.
Reference was made earlier to the position that, of
the six ministers of the Church, two had their training in Princeton USA in the late twenties, while the
remaining four were trained in the undenominational Seminary at Bangalore, India.

1

I

Shortly before World War II, a movement for the
union of the different Christian denominations in the
Island was mooted; but with the outbreak of war
the matter lay more or less dormant until the cessation of hostilities, when it was taken up with in··
creased zeal, and a negotiation committee, comprising representatives of all churches in the island, was
appointed to go into the question and explore the
points of agreement on which a basis for union may
be possible. The Presbytery of Ceylon, with which
the Dutch Reformed Church is united, was invited
to send representatives to the Negotiating Committee for Church Union and complied by nominating
representatives from its two constituent churches
(Dutch and Scotch). The Committee of negotiators in due time produced a report in which a
scheme for union was drawn up, and forwarded it to
the various churches for their consideration and
suggestions. During these negotiations certain of
the representatives of our church on the negotiating committee dropped out, not being satisfied with
the manner in which the negotiations were being
conducted, while others, who appeared to be in
favour of Union at any price, continued their attendance and acquiesced in the main points of the
scheme, which included the acceptance of the historic Episcopate. The General Consistory of our
Church in the meantime assumed an indifferent attitude to the negotiations that were being carried
on, and neglected to call for and receive reports from
its representatives on the negotiating Committee,

* This brings up to date a historical sketch of the Reformed
Church in Ceylon by the Rev. H. H. Collette, the first installments of which appeared in the January and February numbers of the FORUM of 1946 (Editors).
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and to consider them and issue instructions as to the
presentation of its views before the Committee.
When, however, they were presented with what appeared to be a fait accompli, with their remaining
representatives on the committee asserting that the
Dutch Reformed Church was therefore committed
to it, the General Consistory awoke to the seriousness of the position and decided to obtain the views
of its congregations. With this object in view a
series of addresses was arranged to bring before our
congregations the advantages of a union of churches,
and speakers both from within and outside of our
denomination were called to assist. The Church
paper, The Herald, at that period in the hands of the
prounionists, took every opportunity of promoting
the view of union. It has to be noted that in connection with the question of our church entering the
scheme of Church Union, three of the four ministers
trained in Bangalore were more than ordinarily
keen on achieving this object and very militant in
their attitude for promoting this end. Of the remaining two ministers one was called to his rest
early in the year 1948, removing from the scene a
strong opponent to union merely for the sake of
union, and leaving one minister to carry on singlehanded the struggle against being drawn into a union in which the Dutch Reformed Church here was
threatened with losing its identity and the peculiarly Reformed tenets it stood for. A year later the
ministry of our church was strengthened by the addition of a colleague with strong Reformed convictions from America. He naturally allied himself
with those in the church striving to keep clear of a
false union while the Church Union movement continued to disturb the minds of the people and adversely affect the harmony of the Church.
A youth League, founded by the youngest of our
pastors, himself just past his youth at the time and a
Bangalore trained minister, allied itself under the
guidance of its young president on the side of pro.union and gradually came to be used as a tool for
the propaganda of union. Meanwhile the congregational meetings continued to be held without any
definite view being expressed on the controversy;
although it began to be made more clear that as a
church we were not in favour of uniting in the
scheme that was proposed for church union in Ceylon. At this stage the matter once again came before the General Consistory of the Dutch Reformed
Church, and it was resolved by a large majority
that the negotiating churches be informed, that the
Dutch Reformed Church of Ceylon has many points
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of difference with the proposed scheme of union, Schuring to return to America because of the cirand that it sees no need to detail these differences in cumstances of Mrs. Schuring's health, at the end of
view of its inability to agree to the main plank of the year 1951. The Church was grieved at losing
the scheme of Union, the acceptance of the historic him even as he regretted having to leave her. HowEpiscopate. Since it is acknowledged that this is ever, promising to do all he could on his return to
the absolute minimum for the episcopal churches USA to interest someone to come out and take his
joining in, the Dutch Reformed Church has good place in our midst, he left these shores. How well
reason to believe that she will have no further in- and truly he has fulfilled that promise is evidenced
terference by this scheme.
by the fact that within a year of his departure, we
as a church were given the pleasure of welcoming
II
into our midst the twin brothers, Reverends Clarence
and
John Van Ens, with their wives, the Rev.
For some decades past it was recognized that as a
Dutch Reformed Church we should try to build up Clarence being called and sent by the Prospect
contacts with Reformed Churches of the same origin Street Christian Reformed Church of Passaic, New
in order to establish ourselves more definitely in the Jersey, and the Rev. John by the Edgerton I ChrisReformed faith and practice. With this object in tian Reformed Church of Edgerton, Minnesota.
view, the writer himself, on a visit to the Nether- With their advent the link that had been forged belands in 1925, was deputed to contact the Church of tween the Dutch Reformed Church of Ceylon and
Holland and seek the establishment of a closer bond the Christian Reformed Church of America, instead
with her. The contact thus made with "De Her- of being severed by Rev. Schuring's departure, has
vormd Kerk," however, failed to mature and grow. been further strengthened by a two fold cord that
As stated in the former installments of this article, cannot easily be broken; and we may now look forcontact was made in the year 1925 with the Dutch ward to a closer fellowship between the two
Reformed Church of South Africa and for a period churches to our mutual benefit and for the Glory of
of five years two ministers from South Africa served the Kingdom of God.
in our church here. Since then one of our Pastors,
III
Rev. D. Tweed, when on furlough visited America
The movement towards Church Union from which
and contacted the Dutch Reformed Church there,
the
Dutch Reformed Church of Ceylon was able to
now known as the Reformed Church of America, but
disentangle
itself, as explained earlier, brought to
nothing concrete came out of this contact.
the forefront, as was to be expected, certain differOn the close of World War II the matter again ences of doctrine and polity between the various
came up through contact made with Dr. Wierenga denominations. In the course of ventilating arguof the Indian Mission carried on by the Reformed ments for and against union, The Herald commented
Church of America. Dr. Weirenga visited us in 1946 on a sermon preached in one of our churches by a
and was the chief speaker at our Church Conference visitor from the Netherlands, Dr. Kraemer, wherein
that year. With this began fresh negotiations for he set out that church union ought not to be striven
the sending out of a minister to us from America; after for its own sake or for sentimental reasons.
however there was considerable delay and the pro- Real Church union is a spiritual matter and must be
posals did not come to a finality. In the meantime based on "loyalty to the Truth." Commenting on
correspondence opened with the Christian Reformed this, the Editor of The Herald, who at that time was
Church of America, who evinced a keen interest in one of our ministers who did not favour the prous and deputed Rev. A. Smit to visit us and obtain posed scheme of Union, stated that with such a form
first hand information about the Dutch Reformed of union which stands on loyalty to the Truth one
Church in Ceylon. He visited us iri the beginning can have no disagreement whatsoever. Continuing,
of 1947, and as a result of that visit the Christian he went on to claim that the "Formulas of Unity" of
Reformed Church of America set about looking for the Dutch Reformed Church were pure interpretaa minister to send out here. In due time we were tions of the Word of Truth and did not permit the
informed that Rev. John 0. Schuring had offered his position of those who say: "We accept them, but inservices to come out to Ceylon and in March, 1949 terpret them differently" for such personal subjeche arrived with his wife and family. The advent of tive interpretation makes loyalty to the truth imposRev. Schuring at the time that the Church Union sible and removes the basis for unity.
Movement was growing intense in our midst was of
Rev. Bryan de Kretser, the youngest of the Dutch
great advantage, for naturally he supported the view
Reformed Church Ministers and an ardent protagagainst entering such a union as was being proposed, onist for the scheme of Church union at any cost,
and in no little way helped the General Consistory chagrined at the impending defeat to his attempLto
to the final decision it had taken, although he had lead the Church into Church Union, wrote to The
returned to America by that time. After having Herald challenging the purity of our formularies and
served the Dutch Reformed Church in Ceylon for raising the issue of the doctrine of Limited Atonea period of 2¥2 years, it became necessary for Rev. ment, to which, he said, an attempt was being made
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to commit our church. In so doing it is evident he
sought to disturb the minds of our congregations
with a doctrine carefully selected both for its abstruseness as well as for the aversion of the natural
human mind to it, and through which he hoped to
capture an appreciable number of the church membership, and as it were stage a coup d'etat for the
overthrow of our peculiarly Reformed doctrines,
against which, from the inception of his ministry, he
ceased not to cast innuendos.
Attempts were made by the ministers of the
church to talk the matter over with Rev. Bryan de
Krester, but he excused himself and maintained his
point of view that the Dutch Reformed Church did
not hold the doctrine of Limited Atonement. In the
circumstances, there was no alternative but to bring
the matter before the General Consistory for adjudication. This was done and after careful consideration the General consistory decided that the
doctrine of limited atonement is contained in our
standards, and that as a Dutch Reformed Church we
are committed to accept and believe it as the official
stand of the church. It was also resolved that in
view of a diversity of view in Reformed Churches
as evidenced by divisions in the Reformed Churches
of Holland and America, guidance be sought from
the various churches in regard to this matter. In accordance with this desire of the General Consistory
various churches in and America were corresponded
with, and every one of them agreed that the doctrine of Limited Atonement is contained in the
formularies of the Church, but that in some quarters
it is not emphasized, though they recognize the call
"to live in communion with the Faith and Confession of our forefathers."
The General Consistory on receipt of the views of
the various churches written to considered them and
affirmed their previous decision. The Rev. B. deKretser refused to accept this decision and appealed
to the Presbytery of Ceylon against it. The Presbytery considered the matter and expressing "grave
concern over the doctrinal dispute requested the
General Consistory to seek possible ways and means,
compatible with their laws and usages, which would
resolve the present dispute and restore peace and
unity in the church." In the meantime Rev. deKretser intensified his activities against the General
Consistory and commenced issuing a leaflet entitled
Reformation to the members of the Church, criticising the General Consistory on the doctrinal issue
and declaring open defiance and insubordination to
its ruling, and thus sowing the seeds of discord and
creating sect in the Church. He succeeded in leading
a coterie of his followers from the church, breaking
up families and creating discord in homes. This
formed the matter of a resolution in the General
Consistory, and when it came to consider the request
made to it by the Presbytery, it could find no alternative other than to resolve that: it is rendered impossible to continue Rev. B. deKretser as a minister of
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the Dutch Reformed Church, if the wish of the Presbytery for the restoration of peace and unity was in
any way to. be achieved. The Presbytery was accordingly informed of the action taken by the General Consistory.
The controversy however did not end here, for the
Presbytery in considering the action of the General
Consistory received from Rev. B. deKretser his assent to the statement that Christ's sacrifice was sufficient for all and efficacious only for the elect and
believing that with this assent he conformed sufficiently with the doctrinal view-point of the Dutch
Reformed Church, requested the General Consistory
to rescind its resolution to discontinue Rev. B. deKretser from its ministry and re-instate him.
On being notified of this resolution of the Presbytery the General Consistory reconsidered the matter in the light of a communication received from
the mover of the resolution at the Presbytery, the
Pastor of St. Andrews Scots Kirk, in which he explained his action in the desire for peace, and expressed the necessity for the Rev. B. deKretser to
make suitable amends in a way that would be hard,
nevertheless the only way. After some discussion
the General Consistory passed the following resolution and conveyed it to Rev. B. deKretser with a
copy of Rev. A. Taylor Mackenzie's letter requesting
a reply in time to place the matter before the next
meeting of the General Consistory a fortnight later: "That this General Consistory do give careful consideration
to the request of the presbytery contained in the resolution
passed by the Presbytery on 15th August in the light of the
backg-round and suggestions contained in Rev. A. Taylor Mackenzie's letter to the Scriba, dated 28th August and that to enable it to do so it sends a copy of this letter to the Rev. B. DeKrester and call for a statement from him and inquire whether
he would be prepared to sign the following statement:
"I accept the following decisions of the General Consistory:
(a) That our church's official ·stand commits us to accept
and believe the doctrine of limited atonement;
(b) that while the atonement is sufficient for all it is efficacious only for the elect-sufjicienter pro omnibus efficiter tnntum pro electis-as stated by Calvin, which is
the basis of the doctrine of Limited Atonement,;
"I Unqualifiedly withdraw all I have written and spoken
against the doctrine of Limited Atonement and I promise
most faithfully that I will accept and abide by the decisfons
of the General Consistor:y.
"I will not preach, teach, or write against the doctrine of
the Dutch Reformed Church of Ceylon.
"I apologize unqualifiedly to the General Consistory for
having openly attempted to subvert its authority and for
having caused disruption in the Church and I declare that
I will not in any way in future prejudice the unity of the
Dutch Reformed Church of Ceylon.

These were undoubtedly the minimum conditions
under which it was possible, for any Church, to receive back into its ministry, one, who so grievously
injured her peace and publicly ridiculed her doctrine; yet the Rev. B. deKretser found himself unable to agree to these conditions and requested for
the Presbytery's action thereon. The matter at
present is stalemate at this point, with reference to
the Presbytery; although so far as the General Consistory of the Dutch Reformed Church is concerned
this minister is discharged from its ministry and will
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under no circumstances be re-admitted. This brings
us to consider an anomalous position wherein we as
a Dutch Reformed Church find ourselves in respect
to Church Polity.

IV
In the earlier installment of this historical sketch
it was pointed out that a federation of the Dutch

Reformed Church and the Scotch Kirk was affected
under a combined Presbytery, about the year 1882.
This united Presbytery worked harmoniously until
the controversy created in the Dutch Reformed
Church by Rev. B. deKretser.
Since the year 1882 in which the united Presbyter;v
was formed there has been a gradual declension
from its strict adherence to Reformed Standards by
the Scotch Kirk, and early in the century in which
we are, an amending Church Ordinance was passed
in Scotland permitting liberal interpretations of
their standards within the Church. When the doctrinal issue in our Church then came before the
Presbytery, it was only to be expected that the viewpoint of the dissentient minister from our midst
would receive a sympathetic hearing by the churches
of Scottish origin. The two churches affiliated with
Scotland, assisted by one of our Dutch Reformed
Churches, led by a minister who came over to us
from the Methodist Church, supported the liberal
view of Rev. B. deKretser and passed the resolution
recorded earlier, that the Dutch Reformed Church
should reinstate its dissentient pastor. This liberal
section, in order to secure an absolute majority in
the Presbytery, proposed the name of a retired pastor of the Dutch Reformed Church whose liberal
views were well known, as emeritus with a seat and
vote in the Presbytery; and although objected to by
the General Consistory of the Dutch Reformed
Church, both on the grounds of his liberal views, as
well as it not being in accord with Dutch Reformed
practice, yet he was accepted into the Presbytery.

By strange co-incidence too, the Presbyterian
Church, Kandy (formerly affiliated with Scotland)
through the offices of Rev. B. deKretser, called to its
ministry a pastor from "De Hervormde Kerk" of the
Netherlands, who has also identified himself with
the liberals of the Presbytery in supporting our dissentient minister in his subversive acts against the
Dutch Reformed Church.
The position hitherto accepted by the churches
"federated" under the Presbytery of Ceylon and repeatedly ruled by its Scottish moderators, that the
Presbytery of Ceylon is merely an advisory court
and has not the authority to impose its decisions on
the churches united within it, is now being refuted
by those elements that support the dissentient pastor and the finalizing of the question at issue is being
delayed.
Each church composing the Presbytery of Ceylon
is legalized under the Government of Ceylon constitution by its own individual ordinance at law;
and so far as the Dutch Reformed Church is concerned, her· General Consistory is declared by law
the ruling authority of the church, empowered to
form rules and make decisions for the government
of the Church under the one restriction that nothing shall be done that shall be at variance with the
doctrine, discipline, and liturgy of the Dutch Reformed Church. The Presbytery of Ceylon has no
legal standing and cannot legally or morally coerce
the General Consistory into an action detrimei1tal
to the maintenance of its doctrine.
The impasse at which we have arrived indicates
the danger of loose unions made for purposes of convenience, and is a proof of the wisdom of the
Church's decision against entering the scheme of
Church Union. Doubtless we shall come through
this stronger than we were when draw into the controversy, and that the history bf the next decade shall
be one of progress in, and confirmation of the Reformed life and world view in our midst.
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The Churches and the Labor Problem
Sidney Newhouse
Middler, Calvin Seminary

Part II: Policy of the uGereformeerde Kerken"
STUDY of the "Gereformeerde Kerken" in
the Netherlands is rewarding. It has certain very definite limitations because of
the vast differences between the European
and the American scene, both in the socio-political
and in the ecclesiastical spheres. On the other hand,
there are certain basic principles and problems, common both to this branch of the Reformed Church and
to that in America, which location and circumstance
do not alter.

For the next quarter of a century there is no reference of note to the field of labor in the Acts of the
Gereformeerde Kerken. It was the General Synod \
held in Leeuwarden in 1920 27 that gave the only )
specific declaration in regard to labor organizations
that is found in the Acts of these Synods from the
year 1892 until 1939. Carrying on the principles
enunciated here, later Synods expressed themselves
on political organizations. These later decisions,
while not specifically related to labor unions, do
nonetheless work out in greater detail the general
I
principles laid down in 1920 and give them a more
One of the most surprising aspects of a study of the 1 recent application. Hence, these later decisions will
Netherlands' churches in this field is the lack of offi- also be considered in this attempt to determine and
cial record of ecclesiastical dealings with the labor evaluate the labor policy of the churches in the
problem. Dr. Beer, in commenting on the Christian! Netherlands.
Trade Union Federation (C.N.V.) of the Nether-I
Included in the report of the committee, with
lands, wrote: "The Christian Church did not give which report the Synod of 1920 concurred, were
any guidance in the formation of the Christian Trade some very significant statements of the Reformed
Union Federation, nor does it give any direction in conception of the sphere and function of the church
its operation. The workers themselves are convinced and of the individual as a Christian member of societhat the correction of social evils is only possible in ty. The committee declared that it is the task of the
the Christian way." 25 This is the strength of the Church to preserve and to declare in its full orbit of
Dutch Christian labor movement, which. illustrates application the Word of God, and that such prothe reason for the paucity of official actI~n by the L' clamation includes application to communal, societal
churches: it is a matter of church and society func·' life. While God's Word does set forth the general/
tioning in their proper spheres. .~e church as principles for such a life, it does not give a specific
church was not requested to intervene in the sphere order or system by which such a life is to be regthat rightly belongs to the individual and to society. ulated and set up. Thus, declared the committee, the
This does not mean that the churches in the Nether- church cannot give an order or system for societal
lands have been entirely silent on the matter of life; it can only set forth the Scriptural principles by
labor, but it has result in few deliverances on .this which such a system ought to be governed. The
subject and such deliverances as are characterized church must seek to bind these Scriptural principles
by an entirely different sense of ecclesiastical au- upon the conscience of the people so that they may
thority and sphere of function from what was found be able to apply them in the realm of social organiza- ·
in the study of the Catholic Church.
tions.
The earliest records available show that the Dutch
The Reformed conception of the Church as here
churches took cognizance in the Synods. of 18~8-89, expressed stands in marked contrast to that of Liband of the three following years, of the difficulties of eralism and that of Catholicism. It is not the Libthe laboring man as he faced the problems of Sun- eral conception of a social organization with humanday labor. In these cases the church sought from istic goals and message, nor is it the Catholic conthe civil authorities a lessening of unnece~sa.ry Sun- ception of a centrally controlled hierarchically orday work, military reviews, etc. There is m t~ese' ganized body that reaches out into every area of
records no reference to any kind of labor orgamza- human endeavor and that stands with one foot upon
tion but only to the working man as an individual. ~a the surety of Scripture, only to lean more heavily
25l Christian Labor Herald ... XI, November, 1950, p. 5.
upon the broken reed of episcopal tradition. No,/
26> Acta Si1nodi: Nederduitsche Gereformeerde Kerken,
this is the conception that sees the church as that
1888 & 1889 articles 29, 85, 186, 191; 1890, articles 26, 65; 1891,
•
h fu l
articles 86, '37, 93; 1892, article 36. The frequent l!se _of tl~e body whose task it is to protect and proclaim t e
l
untranslated titles of the Dutch churches and orgamzations is
to prevent incorrect identification of these bodi~s _bec!iuse ?f the
inadequacy of English translations for the d1stmchons m the
Dutch titles.
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27) Acta der Generale Synode van de Geref ormeerde Kerken in Nederland. 1920, article 122, p. 64; Supplement XXXV,
pp. 249, 250.
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message of the Word of God. This view places def- 1the joining of a neutral or a Roman Catholic union.
inite restrictions upon the sphere and function of ISuch advice is significant in that it places the decithe church, leaving a positive place and responsibil- sion with the individual working man or with a
ity for the individual in the office of believer. Thi.s group of working men; it is not the decision of the
means then that there is basis for agreement ~!J.~urch as church.
throughout the church as to the general principles
In the matter of censure this committee emof social organization as found in the Scripture but phasized that an individual is not to be censured
if> it means also that the specific application of these
simply because of affiliation with the wrong organiprinciples becomes an individual matter which is
zation, unless he joins a group that is principled
the privilege and responsibility of each believer.
clearly in contradiction to God's Word. In the abThis does not mean that each individual member sence of such contradiction censure is to be applied
is allowed to go his own way, making all his decisions only in connection with the actual transgression of
as he sees fit and without any concern on the part of the individual. This is said with the understanding
, the local office-bearers in the church. The commit- hhat the nature of censure precludes any application
\ tee very definitely posits this as a matter of interest of it to a group; censure remains an individual matI to the local church, to be attended to by advice, warn- ter, even in the matter of union membership. An
\ ing, and even censure if necessary. In this it dif- individual must be considered on the basis of his
\fers greatly from the position of American orthodoxy own particular case. This does not make righteous\ 'which generally stops with-if it even reaches-the ness and truth a relative thing, but it does make clear
\ expression of Biblical principles in regard to societal the fact that each believer stands before these crit_.\life. It also differs from the Liberal position in using eria as an individual and may not be judged in the
·· the Word of God as an infallible, authoritative light of the circumstances of another in matters so
criterion over against the modern position which re- difficult to determine.
lies so heavily on reason, which regards the greatest
The decision of the Synod summarized the whole
benefit for the greatest number as the highest standmatter.
Synod declared:
ard. It differs from the position of the Roman Cath/l.
"That
it is not the task of the Church to give a workedolics in that the final court of appeal is the Word of
out system that societal life must follow, yet it is the task
God as understood by the officially assembled body
of the church to preach the moral (ethical) p1'inciples
that are clearly taught by God's Word.
of the church; for the Catholic the final word in re2. "That for a member of the Gere/ ormeerde Church there is
gard to social organization comes from the bishop
no place in an organization that bases itself upon the
foundation of class warfare.
as based upon Scripture and Tradition.
II

Specifically, the committee declared that it is the
duty of the local consistory to warn against membership in an organization which affiliates one with
a circle by which one can come to contribute personally to sinful words and deeds. Membership in
unions which spring from Socialistic ideals of class
warfare (Klassenstrijd) is flatly banned: "It is selfevident that no believer in the Christ, Who taught
(us) to see in love to God and love to our neighbor
the highest (expression) of the law, belongs in an
organization that pledges or otherwise calls her
members to hatred. . . . " (My translation, S.N.).
Here the principles of Socialism stand in such evident conflict with the basic principles of Scripture
that there is no question involved; to accept the one
is to deny the other. Therefore, Socialistic union
membership cannot be accepted in the Christian
Church.
However, the committee recognized that the real
difficulty lay elsewhere, in membership in unions
where the lines were not so clearly drawn, the socalled neutral unions. The conclusions that the committee came to in regard to such membership were
these: in the event of insufficient workers in a certain trade for the formation of a Christian union, the
only pa th remaining before a Christian would be
130

3. 'That the Consistories have the responsibility to admonish
the members of the church, especially in family visiting
and catechism, to join organizations based upon Christian principles, unless there are extraordinary reasons
which make such affiliation impossible or undersirable."
(My translation, S.N.)

The relations that existed between the church and
the Christian Trade Union Federation (C.N.V.) must
be gathered from inference, but indications are quite
definite. The policy of both the church and the
C,N,V. appears to have been one of doing with their
own resources what belonged to their respective
spheres and of leaving to each other the tasks which
they properly could. For example, when the matter
of Sunday labor arose once more, this time before
the Synod of 1927, the responsible committee directed its questions concerning practices and possibilities in this matter to a Christian Employers'
Union and to the C.N.V. 28 While the advice of the
C.N.V. in this particular instance was not given
much preference, the fact remains that questions
were directed to it and advice was received from it
in a manner that speaks of a responsible body ca;pable of performing its own function in a way that
calls for the respect of another body, in this case the
church.
Seeing that the 1920 decision at Leeuwarden is the
only direct utterance of the Gereformeerde Kerken
28)
Idem., 1927. Articles 178 and 248, pp. 77 and 104, 105;
Supplements CXLIII and CXLIV, pp. 245-248.

THE CALVIN FORUM

* * * FEBRUARY,

1951!

on the labor problem, further historical evidence
would be out of the question if it were not for the
fact that very similar problems arose in regard to
political affiliation. The nature of these problems
being so much the same as those involved in labor
affiliation and the principles followed being virtually identical, the light shed upon the original question is well worth the trouble of investigation in this
direction. It is well to be reminded again that in
these inter-relationship between the church and the
Christian social organization, here the Anti-Revolutionary Party, each remained in its own sphere. The
church refused to be involved in political affairs
and the political party refrained from that which
belonged to the church. In fact, when the AntiRevolutionary Party refused to pass on matters of an
ecclesiastical nature a new political party came into
existence whose origin was due at least in part to
the friction of the dispute within the ranks of the
older party. In this new party, the Gereformeerd..t.
Politiek Verbond, one sees an intermingling of ec-1
clesiastical and political matters. It results in the
dangerous identification of ecclesiastical policy with
that of a political party and has parted the ranks of
the Protestants at a time when a united front is
desperately needed. 29 This illustrates the fact that
only as the Christian social organization does remain
outside of ecclesiastical matters can it hope to be of
real influence. Epecially does it illustrate the fact
that the Anti-Revolutionary Party is determined to
remain in its proper sphere.

III

In 1933 the Dutch Synod first faced the question
of political affiliation; a request was before it from
classis Schiedam asking that Synod declare that all
members of the Christelijke Democratische Unie (C.
D. U.) be barred from communion. Synod refused
to take this position, but it declared instead " . . .
with emphasis that each case is to be judged on its
own merits of whether or not one has by profession
or life made himself unworthy of the table of the
Lord." 30 A similar request from Classis Amersfoort
was given this same answer. 31 The committee which
studied this request noted that the political party
under consideration would merit such treatment
only if it were guilty of deeds contrary to God's law
or of propagating principles in conflict with that law.
Seeing that there was no evidence produced to prove
this party in the same class as those Socialistic
parties banned by the second point of the 1920 decisions of Leeuwarden, the committee concluded
that it would not be possible to apply such strictures
here. 32 Here is a re-assertion of the principles of
1920, a declaration that there is no question of cens29)
De Wilde and C. Smeenk. Het Volk Ten Baat. Gronigen.
1949. pp. 730-732.
30)
Acta der Generale Synode van de Gereformeerde Kerken in Nederland. 1933. art. 117, p. 80.
31>
Idem., article 257, p. 127.
32)
Idem., supplement CXVIII, pp. 180, 181.

THE CALVIN FORUM

* * *

FEBRUARY, 1954

ure on any basis save that of actual conflict with
God's Word, be it in principle, word, or deed.
The development of the pressure of Socialism
the years 1933 to 1936 evidently produced strong
repercussions within the church for a deluge of requests poured in upon the Synod of 1936. These requests were for everything from simple advice to
permission for the withholding of the sacraments.
The requests were nearly all in regard to a new
party, the National Socialistische Beweging (N.S.B.);
Schiedam, however, renewed its request in regard
to the C. D. U. The committee concluded that these
requests were an ecclesiastical matter, not on the
basis of mere membership in these organizations, but
on the basis of the question of the compatibility of
such membership with membership in the Church
o~ Christ, on whether the propagation of the princ1ples of the N.S.B. and the C.D.U. was in keeping
with th~ ~ropagation of the principles professed by
the Christian. The N.S.B. was given short shrift by
the committee, being entirely unacceptable on the
basis of its official doctrines of class warfare. The
place of the Christian in such an organization is emphatically denied as being a flagrant violation and
denial of Scriptural and Confessional standards. It
is significant here that the committee took grateful
note of the operation of Christian political parties of
a positive Christian stamp with which the N.S.B.
was forced to reckon. The evidence versus the
C.D.U. was of quite a different nature; this organization appears to have been of a much more moderate
type. Protests against it were far fewer than against
the N.S.B., and an investigation of its official program revealed nothing which would affirm an approval of the doctrines of class warfare. This agreed
with the findings of 1933. The three points at which
the committee leveled its attack were these: First,...the Christian does not belong in such a mixed company as the C.D.U., in which are found all sorts of
spiritual plumages; he certainly does not belong in
the company of Socialists and even of Communists,
with whom he must regularly associate in such a
party. Second, though the C.D.U. is not officially/
based upon the doctrine of class warfare, nonetheless such sentiments and motives are clearly expressed in its publications. Third, in its operations,
the C.D.U. does reveal principles that are un-Scriptural.33
The Synod, in accepting the advice of its committee decided:
1. To express its concurrence with the content of the committee's report.
2. That there. is no pl~ce .for men;ibers of the Gere/ ormeerde
Churches m orgamzations which follow the unscriptural
errors which the report shows the N.S.B. and the C.D.U.
t.o be guilty of.
3. To warn the churches on behalf of their members to remain aloof from such organizations, the officers to use all
in their power to keep the church from or to return the
church from these organizations.34

--33>

3·1J

Idem., 1936. Supplement LXIII, pp. 326-333.
Idem., article 272, pp. 127-129.
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The argumentation in regard to the N.S.B. is not :1There is here no servile ecclesia audiens but a real
as significant for our purposes as that in regard to )respect for the office of the believer both in society
the C. D. U. From the fact that the C. D. U. first land in the church; there is no dependence upon the
passed muster in 1933 only to fall in 1936 it is evi- final decisions of a hierarchy or an aged-bound tradident, as the committee also stated, that this was not a tion. Nor is there the indiscriminate approval of all
radical organization that could be seen at first glance development as evidence of what the liberal conto be unacceptable. It could almost pass for a neu.. ceives as the realization of the kingdom of Christ in
tral union. The evidences summoned against it are the good will of men. Neither are there the glitternot powerful evidences when they are considered in- ing generalizations or the discrete silences of Ameridividually; yet, when considered collectively, these can orthodoxy, which appears afraid or unable to
were sufficient to condemn this party. This fact, and testify effectively against that which contradicts its
the nature of these three arguments, are especially message. It is simply but surely the message of
significant for the American scene and for the Chris- Scripture brought and applied in all its authority
tian Reformed Church.
and all of its love to the problems of society.
The steps of warning and discipline prescribed by
IV
the Synod of 1936 evidence the realization of the
The Synod of 1938-1939 was faced by the same
seriousness of the threat presented to the church by
problem
of political party affiliation. Synod resuch anti-Scriptural organizations. They evidence
fused
to
reconsider appeals against the decisions
also an awareness of the sensitivity of such situataken
in
1936
in regard to the N.S.B. and the C.D.U.
tions: it is difficult to admonish a man when he is
on
the
grounds
that the protests were without Scripnot convinced that he is in error. It is difficult to
admonish a man concerning something which he tural or confessional support. Further, the Synod
feels is his own and not the church's business. The earnestly entreated the protestants to submit to the
following steps illustrate the Synod's awareness of admonishments of the church in regard to36 affiliation
with these un-Scriptural organizations.
At the
the situation:
same
time
that
Synod
reaffirmed
the
1936
rejection
1. There is to be warning by application of the principles of
Scripture by preaching in regard t.o these problems and of the C.D.U. as un-Scriptural, the members of the
continued by exhortation to earnest self exami·nation as to church were also given to know that it is not the task
whether the members of the church are giving Christ and
of the church to speak on every problem arising from
God's Word due place in national life.
2. Each consistory is to make known the decisions of Synod the associations made by these members in the politregarding this matter in the manner they deem most ef- ical sphere. 37 In regard to the discipline of members
fective.
of the church who are also affiliated with the C.D.U.,
3. Consistories are to warn earnestly the members of the
church who are also members of the N.S.B. and the C.D.U. Synod asserted:
to end their membership in these parties.
4. If the first three steps do not have the desired effect communion is to be denied members of these parties, but always subject to these provisions:
a. each case is to be handled individually.
b. note is to be taken of the members of these parties: if
they continue to propagandize for these parties they
are to be barred from the Lord's Supper.
c. cases of continued membership, thought in a rather passive manner, are to be carefully observed by the officers
of the church.
d. before discipline is actually begun, investigation is to
be made to determine if the church member involved
really understands the implications of his membership
in such organizations.
e. with the continued rejection of warnings, uninterrupted
membership in these organizations calls for increased
censure as proper in the handling of those who make
themselves guilty of false doctrine. 35

These steps show at once the extent and the limitation of the authority wielded by the Gereformeerde
Church in the relations of this church to social organizations. When the principles of God's Word
are attacked, all of the authority of that Word is laicl
upon the anti-Scriptural forces in an adamant rejection of them. When the church speaks to the individual to correct and admonish, she has always to
respect the freedom given him by Scripture as a be·liever; and when the pressure of chastisement is
brought to bear upon the individual, the church may
say only as much as Scripture allows her to say.
35>

132

Idem.

1.

that the only ground for ecclesiastical action is the clinging to and propagation of the principles of the C.D.U.
that are in conflict with the Scriptures.
2. that such clinging to and propagation of C.D.U. principles may be expressed in membership in the C.D.U. but
may also be expressed in another manner, so that, each
case must be judged on its own basis.
3. that restriction from communion need not in all cases lead
to excommunication.
4. that Synod does not necessarily judge these cases by the
report of the 1936 committee.

One further decision was taken: a committee was
appointed to report to the next Synod in regard to
Christian organizations of a social nature. 39
As this is the last report available of the doings of
the Gereformeerde Kerken, one wonders if the
trends that seem to be present in this report would
have carried through into demonstrable fact in following Synods or if these seeming trends are merely
ungrounded assumption. For example, there seems
in this report to be a toning down of the sharpness
of the expression used in relation to the one party
under fire. This does not suggest any relaxing of
the truth, but it does suggest that perhaps certain
portions of the church may have been a bit overenthusiastic in swinging the ax. This idea gains n
36)

37)
38)

39)

Idem.,
Idem.,
Idem.,
Idem.,

1938-1939, article 309, pp. 132, 133.
article 272, p. 122.
article 310, p. 133.
article 265, p. 121.
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Jittle support in the reminder given the members of
the church that they will have to do some thinking
and deciding of their own in regard to these matters.
It finds further support in the statement that the
principles of the C.D.U. are not necessarily expressed by membership in that body. In fact, all
four of the assertions of this Synod in regard to discipline of members of the C.D.U. have in them an air
of limitation. All this, with the appointment of the
committee for the study of Christian social organizations, speaks of a church refusing to become involved as church in the political arena, leaving the
decisions of this area rather to the enlightened in<liv.idual and to the social organization formed and
controlled by the principles of the Word that the
church expounds. It is the practical, day to day application of these principles that the church will
have nothing to do with; this is the area of the Christian citizen, of the politically conscious church member. One can only wish that the committee on
Christian social organizations could have reported
in 1942; no doubt it would have set forth the policy
of both church and organization more clearly, especially as they stand in relation to each other.
It would not be a complete picture if this recital of
official decisions and opinions were given without
reference to the practical situation in which these
have taken place. One of the major factors to consider in seeking to evaluate the labor policy (more
correctly, the policy toward social organizations),
of the Gereformeerde Kerken is the high concentrai
tion of the members of this faith throughout Hollandj
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-The Christian labor movement there has the bene-/
fits of a Christian educational system now more than!
a hundred years old and of a Christian political:
movement now seventy five years old. The organi7
zation of Christians for such purposes is a commort
and accepted thing, not looked upon as an innovation by Christian and unbeliever alike. Then to(),
there are the Socialistic and Communistic parties
and unions living and present in the flesh for anyone to see as that which the membership of a neutral
group may lead to. The Christian social organizations, especially the C.N.V. and the Anti-Revolutionary Party, are strong and widespread, a high
percentage of the members of Gereformeerde Kerken being members of either or both. The secret of
the strength of the C.N. V. in particular lies in this,
that the workers themselves wish to be members of
this body. They as a whole do not need the compelling pressure of the church; it is the power of the
faith and the will of free men to put their principles
into practice, a power that can never be matched by
papal encyclical. Yet, even in this favorable setting
for Christian labor organizations, the church still
allows that conditions might conceivably arise in
which membership in a neutral organization would
be necessary. This again underscores the responsibility that is here placed upon the individual; he
must decide-but always in submission to the principles of the Scripture. The position of the church
in the Netherlands can be summed up in this one
word-the supremacy of the Word for both church
and social organization.

_A From Our Correspondents L_
57I 4 Dickmans Road,
Colombo 5, Ceylon
October 12, 1953
Editor of the Calvin Forum,
Grand Rapids, Michigan

Dear Dr. De Boer,
E appraisal of the work in Ceylon (and
South America too) by the Canadian delegates at Synod 1953 was nothing short of
striking. VIe base this observation on the
report of the discussion as it was published in The
Banner, June 17, 1953, p. 913. The Lav-voice from
Canada was our friend, Elder H. A Wierenga once
again. The Minister delegates who spoke on the
Ceylon motion were Revs. J.C. Verbrugge and Rev.
L. Van Laar. Lest our Canadian Comrades slowly
loose all visions which go beyond the Canadian
Churches (and believe me we appreciate and rejoice in the great work God has given in Canada), I
am very anxious to share some facts with the
brethren and the ChurGh at large. I trust this information will be as interesting to the Churches
around the world, Mr. Editor. For that reason I am
sending this piece to your paper for publication.
First of all, there is the matter of the Dutch Reformed Church in Ceylon not being a "secession
group." In this connection the letter from Rev. Paul
De Koekkoek. The CalvinForum, May, 1953, pp. 212,
213, was most interesting. Writing under the caption of "Holland in Canada" this esteemed Pastor
revealed some of the natural tensions that have developed in our Canadian Churches due to the varied
ecclesiastical backgrounds of the members coming
from abroad. I was pleased to note that not only
members of the Gereformeerde Kerken and the
Christelijke Gereformeerde Kerken are being received but also members and ministers from the
Hervormde Kerk, "from which our people were originally largely of the 'Seceders'." History apparently
does make a difference. These members and ministers, I trust, are not received as "seceders." But
after due examination by the Consistory or Classis
such members are received as members from the
orthodox section of the Hervormde Kerk. ·
Elder Wierenga was correct when he observed that
the Church in Ceylon did not secede like we ourselves. But I am certain that no secession would
have taken place in the Netherlands had the situation been the same as in Ceylon. It was stated that
"we were trying to help stem the tide, the Church
in Ceylon having become liberal." God in his providence did permit the Christian Reformed Church
to play an important role in bringing the ever in134

creasing orthodox forces in the Church to ultimate
victory; (For twenty-three years two great Reformers-Harry Collette and Claude deKretserhave been publishing a quarterly magazine-The
Old Paths-in the interests of the Dutch Reformed
Church in Ceylon, upholding the historic Reformed
Faith. When they have concluded twenty-five years
of publication, Mr. Collette informs me, the paper
will be discontinued, since the regular Church paper,
The Herald, is now serving its intended and proper
purpose. These men will soon go to their rewards
but with a deep sense of joy in seeing this victory
for Christ and the Church). And there was a "secession" too. The liberals have been forced to "secede."
One minister has been dismissed from the ministry
in the DRC on doctrinal grounds; two senior ministers, who have more or less sided with the dismissed padre and the separatist group, have been
retired. Some two or three hundred members have
followed them. As a result, the Church is orthodox
today, officially, one hundred percent; according to
membership, well, God takes time to work out his
program. So though the Church in Ceylon is historically rooted in the Hervormde Kerk, spiritually,
she is essentially one with the Gereformeerde Kerken.
And that can be shown by recent decisions of the
General Consistory. The General Consistory is most
anxious to get a third, and possibly a fourth and fifth,
Christian Reformed Minister to strengthen the hands
of the three Burgher Pastors and the Tamil minister.* The General Consistory has urged the Back
to God Hour to put the program over Radio Ceylon
under her sponsorship and partial support. The
Family Altar is being read by 800 families. The official Church paper, The Herald, has been enlarged to
a 16 page monthly, carrying only articles that present the faith we all love. A booklet, The Dutch Reformed Church in Ceylon, What It Teaches, has been
published. 2000 copies have been distributed. With
but a few alterations it is a copy of the booklet: The
Christian Reformed Church-What It Teaches. The
Articles of Faith, a 200 page booklet containing the
three Forms of Unity, together with the liturgical
prayers and the Compendium, will be republished in
the near future. The Canons of Dort will include
the Errors. These Errors were not included in the
last edition since the Church had uncritically followed a publication of the Reformed Church in
America. All our pulpits are now being filled by

* Ministers and students have been and are being trained at
Calvin College and Seminary.
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Reformed preachers. Lay-preachers are used now
instead of any Tom, Dick, or Harry Reverend, as in
the past. The Heidelberg Catechism will be preached by all our ministers, as per the 52 divisions, this
year for the first time in the recent history of the
Church. The Church Order of Dort has been circulated among the members of Consistory and all
the present Rules will be brought in line with this
historic Order. Catechism Classes will be conducted
for all the youth of the Church commencing this
month. Reformed Sunday School literature will displace the fundamentalistic-dispensationalistic literature come January, 1954. Seven Church libraries
have been opened with precious volumes of Reformed Literature. The educational policy of our
schools is being studied. The first Christian school
teacher's Convention was held by the General Consistory and it was a striking success. Over one hundred educators and interested church members attended. A Reformed Bible Institute or Seminary is
being planned by the General Consistory. And five
Reformed Padres are visiting the homes of hundreds
of active and interested members, guiding them to
the way of greater faithfulness and loyalty. Hundreds of inactive, indifferent, and disinterested
church members are being visited. They are being
reminded of the claims of God's Covenant of Grace
upon them and their children. The response, though
limited, is remarkable. The Elders and the Deacons
are beginning to perform their duties in accord with
the demands of their office. An additional Tamil
Evangelist has been engaged. The entire Mission
work in Colombo has been brought under the supervision of the Local Consistories, together with the
Women's Missionary Unions. The work in the North
Central Province is being re-organized.
But Elder Wierenga wanted to know more and I
don't blame him. Rev. Verbrugge supported him
asking, "can't these churches do something toward
their own support?" As to the principle of indigeneity, let it. be known that the Dutch Reformed
Church is self-supporting, with the exception of the
support given to the American Padres by the Christian Reformed Church. And the Dutch Reformed
Church has done something toward our support and
will do more in time. At present she pays Rs 300/00
toward each of our monthly stipends. She spent Rs
22,000/00 in remodelling The Manse at Dehiwela
where John and Sylvia live without charge. (A dollar is equal to Rs 4/70 at present). All the other
ministers supply their own homes. More, nine
church plants and properties, as well as six school
buildings are being maintained by the Church. Three
Padres and the Tamil Minister are supported by the
Church. Three Evangelists in Colomob and three
Evangelists and five workers in the 500 square mile
mission field in the North Central Providence of
Ceylon are being paid by the Church. A full fl.edged
Maternity Hospital at Yakkalla is kept by the
Church, as well as a Mission House at KahatagasdigilTHE CALVIN FORUM
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iya. Indeed, the Church members on the whole do
not tithe, and bring in their offerings (Mal. 3), but
neither do our church members in the States or
Canada. The fact is that our Burgher Believers
bring in only 30% of the total needed to run the
Church: 70% is received from rents of properties
given to the Church in testaments and wills. But
there is reason for encouragement. Despite the
comparatively large number of rich folk who left
the Church, our offerings are higher now than ever.
For the first time in the recent history of the Church,
sizeable benevolent offerings are being received.
The Articles of Faith will be published on funds
gathered by free-will offerings. All this speaks well
for the future.
And then there was the remark by Rev. L. Van
Laar. He. felt that the Ceylon Church was adopted
"as a mission field and that we don't read about mission work being done there." One almost hesitates
to comment on that remark. The brother must have
failed to read the article in The Banner, "The Challenge of the Ceylon Church" written by Brother
John. (cf. Banner, June 12, 1953). If Church building and strengthening isn't mission work, well what
is it? But let me state it again. Every Lord's Day
in Ceylon from 500 -1000 church members, (in a
Judgment of charity, let's assume they possess the
Spirit), are prepared for greater feats for Christ in
the coming week. Four monthly open-air Gospel
preaching services are held by the Colombo
Churches on the Streets and in the Market-places.
The Mission work in the heart of Lanka in the N.C.P.,
goes on. Three evangelists preach there; three evangelists are working Colombo. One ordained Tamil
minister is about to organize his work into a fully
established Church. (Indeed, little really has been
accomplished in the past years, but then this Church
hasn't been blest with dynamic mission leaders with
the insights of men like Dr. J. H. Bavinck and Dr.
Harry R. Boer.) In fact, I wonder if our Canadian
Comrades do that much mission work. Remember,
we do send ministers in number there to serve as
Home Missionaries! Rev. W. Van Rees, praise the
Lord, gave a sane judgment which proved to be
Synod's too.
Just a word regarding finances and the responsibilities that some think the Brethren in the Netherlands should be assuming in South America. Everyone knows that the national currency of the Netherlands dropped in worth almost overnight with the
loss of Indonesia. The Church in the Netherlands
consequently found her mission budget doubled.
Now with the recent flood it may even have trebled.
Let the Church in America and Canada count her
blessings. She is in the dollar area. Move out of
it and one knows the difference. Can Canadians so
soon forget the plight of their brethren back home?
Yes "let's foot the bill" and "have nothing to say."
God gave it all.
135

In closing let me remind the brethren to keep a
world perspective. The interest of the U.S.A. and
of the United Nations countries in Korea and IndoChina ought to teach us something. Military strategy is significant, especially in a divided world.
Remember, China and much of the Continent is
closed to the Free World and Christian Mission. Outposts are valuable, and eventually indispensable.
Africa, Ceylon, Japan, and South America are the
outposts of our Church. ("Ceylon to India,'' ThPBanner, Oct. 31, 1952, p. 1340, gives an illustration
of the value of outposts). Above all, let no one develop the mentality that the world ends with his
field.
Sincerely yours,
CLARENCE VAN ENS
Potchefstroomse Universiteit vir C.H.O.
Potchefstroom, South Africa
December 16, 1953

Dear Dr. De Boer,
IS will be a farewell letter from me to you
and to your Forum.
I have been called to a very responsible
post in our university, a post that carries
with it quite a lot of attention and very little time.
As from December 1, 1953 I am principal (or rector
or president, I do not know what the American equivalent i3) of the Potchefstroom University for Christian Higher Education. I succeed Prof. J. C. vanRooy, who was the first principal of our independent
university. As you may know, our institution was
up to March 16, 1951 one of the constituent colleges
of the federal University of South Africa. On that
date we received our own charter as an independent
university. As a University-college we could do
quite a lot of independent teaching and research.
But as an independent university we are in the full
sense of the word free. As you may gather from our
name, our university is a Christian institution. It
is in South Africa the only university which carries
by law the qualification "for Christian Higher Education." Universities in South Africa are state-aided.
All the other institutions have a conscience-clause
which forbids the Councils to inquire into the religious convictions of professors and/or students. In
our own institution a special clauses has been inserted which ensures the Christian character of the
Potchefstroom University. By law all university
teachers at our institution must be confirmed Christians. We are a Protestant institution; hence for our
purpose all teachers must be Protestants. Historically considered, this institution has grown from the
Literary Department of the Theological School of
the Reformed Church of South Africa. The Confession of this church, to which we in Potchefstroom
mostly belong, is the Calvinistic confession. So you
may take it, that our University is a Calvinistic university. With your own Calvin College and the Free
University of Amsterdam we form about the only
136

Calvinistic institutions for higher education in the
western world.
I succeed Prof. J.C. vanRooy who has been rector
from Dec. 1, 1950. He succeeded in his turn the
father of the Potchefstroom University College, Prof.
F. Postma. Prof. Postma died in November, 1950.
Prof. vanRooy retires on advice of his medical doctor. He has been connected with our institution
right from the very day it became a university college in April, 1921 as part of the University of South
Africa. Prof. vanRooy taught philosophy and later
Social Science. For quite a number of years he
served also as Registrar and before being appointed
rector he was elected vice-chairman of Senate, a
post I held myself before succeeding him as rector.
My appointment to the presidence of the University ends many years of teaching and research. My
speciality has always been education, although I
held for some years also the chair of Psychology at
our institution. I have now to relinquish the chair
of Education, and that means cutting off many years
of interesting work. I shall miss teaching prospective teachers and students of education.
My appointment also necessitates my relinquishing a post I held for many, many years as your South
African correspondent. The Calvin Forum started its
carrer in August, 1935 and ever since I have been a
regular reader of it. It has become a dear acquaintance. May I ask you, Mr. Editor, to continue sending me a complimentary copy of each issue?
My contributions to the Calvin Forum started in
September, 1936 in the form of articles on S. African
topics of interest. The first articles started with "We
in South Africa" and ended in December, 1938 with
"The Trek of the South African Ox Wagon."
On the reorganization of The Calvin Forum from
the issue of February, 1939 I became the South
African correspondent to the Calvin Forum. Ever
since I have been connected with our Forum. It has
been a great pleasure and privilege to me to write
for your Calvin Forum letters (and formerly articles) on important South African problems. The
problems that I had to write to you about covered
the whole field of South African public life, viz., religious, philosophical, historical, educational, national,
scientific, economic, socialogical.
This pleasure and privilege I have to hand over to
somebody else. I can assure you that a better man
is willing to undertake this task. I have asked Prof.
Dr. S. du Toit of the Theological Seminary, Potchefstroom to act as your South African correspondent.
Although he is a very busy man, he is quite willing
to serve you and your paper. May he find as much
pleasure in doing so as I did from September, 1936
until now.
May God bless you all! And may He grant a long
and valuable life of service to you and the Calvin
Forum.
Sincerely yours,
J. CHR. COETZEE
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Note: The editorial committee of the Calvin
Forum take this opportunity to thank Professor J.
Chr. Coetzee for his timely and interesting articles
as correspondent for South Africa, and to wish him
Godspeed in his new responsibilities as President of
Potchefstroomse Universiteit.
At the same time we extend a cordial welcome to
Dr. S. du Tait as our new correspondent for South
Africa.

ANNOUNCEMENT
To The Calvin Forum and its Readers:
UPPLEMENTING the very fine letter of Pres.
R. B. Kuiper, in the Forum of November, 1953,
let me say briefly that, as a member of the
editorial committee, I too "for one was not
aware of the existence-to say nothing of the content
-of the articles concerned until they appeared in
the Forum," nor of the purpose to publish them.
Responsibility in this matter is carefully stated in
the following constitutional amendment submitted
by the editorial committee and accepted by the Calvin Forum Board, October 21, 1953: "Responsibility
for the content of one or more numbers of the Calvin
Forum rests immediately and entirely with the
Editor in Chief, unless such content has been approved by the Editorial Committee, in which case it
will rest immediately and entirely with the Editorial
Committee. This is to be interpreted to mean that
no individual member of the Forum Board is personally responsible for the views and opinions expressed in the Calvin Forum."
Fraternally yours,

S

science. I am bothered by his insistence that Christianity is a matter of faith and belief and "not of
knowledge or proof" (p. 29). I have always understood that it is both, that Christian faith is conviction
grounded upon evidences. Surely God's Holy Spirit
may utilize evidential knowledge and inducti \Te
proofs to bring us to Christ, to establish us in the
faith and to send us forth as useful witnesses to the
lost.
Very cordially yours,
WILLIAM W. PAUL

(Assoc. Prof. of Philosophy,
Shelton College)
Note: Beginning with the present issue of the
Forum, Dr. Paul will favor us with a series of articles
on the methodology of Christian evidences. (Eds.)

The Calvin Forum
Grand Rapids, Michigan

Hudsonville, Michigan
December 28, 1953

Editor:
ENJOYED reading Rev van Baalen's article,
"The Minister's Reading Habits,'' in the November issue.
The retired minister to whom he refers is not
the only one that is dissatisfied. The same comments
that he makes have been made by some of our older
laymen who have experienced better days.
This same minister states, "Our men have capacities, powers, and talents, but lack time. Here is
where our consistories come in. They should see to
it that not too much work is thrown into the minister's lap." Our elders should relieve him of much
of the minor details of the work in the church. Then
they can expect a minister to be ready when Sunday
MARTIN J. WYNGAARDEN
comes and deliver a sermon that is more than a
"bundle of platitudes."
Shelton College
Ringwood, New Jersey
Nowhere in the "Form for the Ordination of MinDecember 3, 1953
isters
of God's Word" do I read that ministers should
'l'he Editol/, The Calvin Forum,
Grand Rapids, Michigan
be the leaders of all kinds of societies and clubs in
Dear Dr. De Boer,
the church, but I do read that their first duty is to
T APPEARS that there is room for tremendous "thoroughly and sincerely present to their people
diversity of opinion within the reformed faith-- the Word of the Lord, revealed by the writings of
Cornelius Van Til and Jesse De Boer. Although the prophets and the apostles." This is primary, not
,
it is regrettable that the articles on the "New secondary.
Apologetic" leave themselves open to some of the
One of our ministers said to me some years ago,
charges made by Monsma and Kuiper in the N ovem- "I'm so busy that I haven't got time to read." How
ber issue, perhaps the offense of seeming-personal true this often is, but how sad! Very often that same
attack is necessary in a debate which has dragged on minister is on several committees besides being a
for years and which involves so many fine twists of member of some board. Let us give more of this
meanings of words. Dr. De Boer has certainly back- work into the hands of our laymen. In that way
ed up his points by objective quotations. It will be. we'llcreate more interest in the work of our Church,
especially interesting now to see if Dr. Van .Til too.
.
chooses to defend his position against the charge of
If I as a teacher haven't enough time to prepare
metaphysical idealism.
for my work, I cannot enjoy it as I should, nor can I
It is good to know that there are some reformed be too enthusiastic about it. And don't forget that
philosophers who are metaphysical realists and who the children will sense it too. This same principle
also are not afraid to give science credit where it holds for our ministers also.
Fraternally,
is due. Dr. De Boer does not make clear, however,
JACK ARENS
his view of the relationship between theology and
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The Evangelical Library
78A, Chiltern Street,
London, W. I.
13th July, 1953
The Editor, The Calvin Forum,
Calvin College and Seminary,
Grand Rapids 6, Michigan.

Dear Sir,
S I think you will wish to refer to the Annual Lecture of The Evangelical Library
delivered on July 3, 1953 by Professor
John Murray of The Westminster Theological Seminary, Philadelphia, I am enclosing a short
synopsis which you may care to use.
I understand the Lecture is being published and
will be available from The Evangelical Library
shortly.
Faithfully yours,
GEOFFREY WILLIAMS

Precis of Lecture on "Reformation Principles"
The basis issues in Protestant Reformation were
the question of "Authority" and "Salvation." What
is the authority by which we are to be guided, particularly in matters of faith and worship? The Rom-

ish position when reduced to its logical and most
practical conclusions is that the church is the authority-it is the living voice of God. This means the
authority of men. It is human autonomy versus
divine authority. Against this the Reformers protested and asserted that God alone is Lord of the
conscience and that God's will is revealed in Holy
Scripture, that Scripture alone is the infallible rule
of faith and practice.
Salvation by grace might seem to be universally
acceptable to men. As a matter of fact it is antithetical to men's way of thinking. And this is why
the gospel is a stumblingblock to the Jew and foolishness to the Gentile. Rome has succumbed to this
bias of human nature as corrupted by sin and its system of thought and practice is an architectonic
elaboration of works and merit as the way of acceptance with God. No wonder Luther said, "This
touches God and His Word. This affects the salvation of souls." The Reformation polemic is not dead.
In these principles is epitomised the battle of the
ages. For they exemplify the great central issue of
human autonomy versus divine sovereignty.

Book Reviews
IUERKEGAARD AND THE BIBLE
By Paul S. lvfinear and Paul
S. Morimoto, (Princeton, NJ.: Princeton Theological
Seminary, n.d.) pp. 34, $ .75
STIMATES of Kierkegaard run high in number, indicating the large concern which scholarship has given to
Kierkegaard's religious and philosophical thought. But
no one has yet made a study of Kierkegaard's large use of
the Bible, claim the compilers of this Index, nor has any one
attempted to uncover the impact that the Bible has had upon
the character of his thought.
To aid such an eventual study the authors of this Index
searched all the works of Kierkegaard and gathered every
instance where Kierkegaard explicitedly explained a biblical
passage, every instance where he made a passing comment on
a biblical passage, theme, or person, and every instance
where biblical thought is plainly refracted in his writings.
The result is nineteen double-columned pages of references.
Any future research .into Kierkegaard's relation to the Bible
will find this Index invaluable.
An interesting eleven page Preface suggests Kierkegaard's
exegetical and hermeneutical principles.
Kierkegaard's
exegesis is said to be dominated by the principle that the
truth of the Bible does not become truth for the reader until
his exegetical study is actualized in his life and the truth 0£
the Bible is embodied in his way of life. This it must be observed is all too subjectivistic, although it may also be observed that the element of truth found in such a principle
may serve the good purpose of stabbing awake the Christian who uses the Bible for his own ends but refuses to be
used by the Bible for the Bible's ends.
KIERKEGAARD AND THE BrnLE.
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Kierkegaard's quill was full of arrows of satire for the
Christian who snatches a text or two from the Bible for the
purpose of supporting his position by creating the impression that the Lord subscribes to his word. Such exegesis is
cowardly, for by his deceptive appeal to the Bible such an
exegete relieves himself of the responsibility of defending
his position. Kierkegaard has sharp warning for those are
more mterested in coaching the biblical text than in being
coached by it. A "childish orthodoxy" pretends a deferential
timidity but it is "not so anxious to understand a Biblical
text as to get a Biblical text to appeal to-just such a contradiction as when one who is engaged in affairs would asJ<:
counsel of a man (thus expressing the relationship of dependence), but asks it in such a way that he requires his
counselor to answer thus and so, and ventures to use every
means to get him to answer precisely thus. Deference to
the authority of the counselor becomes a sly way of deriving
advantage from his authority. But is that to seek counsel?
It is in fact a cowardly way of shoving off all responsibility
from oneself by never acting with independence-as though
one had no responsibility for the way one gets a Bible text
for one's support. Psychologically it is very remarkable
how ingenious, how inventive, how sophistical, how persevering in learned investigations certain men may be, merely to get a Bible text to appeal to." (Concluding Scientific
Postscript, p. 534).
The authors believe this Index will help students specializing in Kierkegaard research, students interested in current
existential exegesis and hermeneutics, and those interested
in learning to understand the Bible with Kierkegaard's help.
Their Index, they admit, is not a means of grace, but venTHE CALVIN FORUM
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ture the hope that it may be a means to a means of grace.
But they warn that no one will find Kierkegaard to be even a
means to a means of grace unless he will treat "each entry in
the Index not as a statistical digit but as a personal invitation
to talk with Kierkegaard about what God may be saying
through the Bible to a receptive mind." This is curiously followed by the very un-Kieregaardian remark, "Unless this invitation is accepted one will scarcely understand either Kierkegaard or the Bible." Kierkegaard himself would be the first
to reject the notion that a reader could not understand the
Bible without his help! This notion goes contrary to his
central tenet that there are no means or intermediary helps
between the disciple of any generation and the Christian
truth to be understood.

The question raised by Dr. Spier in his title gives him
very little trouble. He defines philosophy as the science
which examines totalities, as distinguished from the special
sciences (including theology) which investigate various
aspects of created reality in abstraction from the whole.
Calvinistic philosophy is philosophy which stems from the
root of Christianity, and "not simply a system of so-called
'neutral' philosophy, which is in essence non-Christian, while
decorated or supplemented or corrected by a few Christian
thoughts" (p. 19). It is connotatively defined as "t11e
scientific investigation of the cosmic totality in complete submission to the Word of God" (p. 22). It is denotatively defined as the Wijsbegeerte der W etsidee ( p. 11).

"Law" is perhaps the most important concept in this system. Law is the boundary between God and creation, which
no creature can transcend. The cosmos is determined and
controlled by God, the Legislator, through the Law. N oth!ng
created is autonomous or self-sufficient, and therefore its
mode of being must be meaning, rather than existence or
JAMES DAANE
substance.
Los Angeles
Further analysis reveals the complexity of this law. Each
of the particular sciences concerns itself with a distinguishWHAT IS CALVINISTIC PHILOSOPHY?
able aspect of reality, and each of these aspects has its own
'vVHAT IS CALVINISTIC PHILOSOPHY?
By J. M. Spier. kind of laws grouped around a "central idea" or "meaningTranslated by Fred H. Klooster. (Grand Rapids: Wm. nucleus." There are at least fourteen of these "spheres," each
B. Eerdmans Publishing Co.; 1953.) 86 pages. $1.50
having a law side and a subject side (the latter referring to
N 1948 Dr. H. Dooyeweerd of the Free University in that which is governed by the law). The spheres are distinAmsterdam published a short book titled Transcendental. guished by the method of gntiriomy, which appears quite
Problems of Philosophic Thoiight. His purpose was to similar to that used by Kant in the Transcendental Dialectic.
introduce to the English-speaking public the Wijsbegeerte Their hierarchical order is determined by the rule of increasder W etsidee, a Calvinitic system of philosophy which he and ing complexity, going from number (mathematics) to faith
his colleague, Dr. D. H. Vollenhoven, had developed. The (theology). Finally, each sphere is said to mirror from its
approach of this book was primarily foundational and criti- own point of view the whole of creation, by means of "antical : it was an attempt to state a radical analysis of theoretical cipations" of the more complex aspects and "analogies" or
thought from the point of view of that philosophy known in "retrocipations" of the less complex aspects.
the English language as the "Philosophy of the Idea of Law."
After expounding on this basic notion Dr. Spier goes on
In the Foreword Dr. Dooyeweerd expressed the hope that to develop its applications to several standard philosophical
soon he would be able to write more fully about his topics in ~!9:I>hy,sics, sqcial. philosophy, anthropo!ogy ~thi£§,
philosophy in the same language, this time stressing the posi- and e.Pl§tex119logy. For reasons which will appear shortly, I
tive aspects of his system.
shall select for exposition and comment his treatment of an
Until this time his hope has not been realized. For furth- important metaphysical problem, usually called the problem
er information about the new philosophy in the English of individua~ion. Stated less technically, this is the question
language there have been only a few articles and a single of what makes any given thing to be itself and not another.
Dr. Spier begins by distinguishing a subject from an obbook, Toward a Reformed Philosophy (Grand Rapids: Pict
Hein; 1952) by Dr. William Young of Butler University. ject. A thing is an object when and only when it is in actual
Young's book, again, treats only the starting-point and relation to a subject, and it is a subject when it has or does
method of the Wetsidee-philosophy, particularly as it is re- something. For instance, when a stone moves it is a sublated to earlier Christian and Calvinistic theories. Young ject in the physical aspect, and when it is used as building
does state, however, that an English translation of Dooye- material by a human being it functions as an historical obweerd's three-volume W ijsbegeerte der W etsidee is in pro- ject. ii. thing is ciefined according to its highestsubj ect function. Thus a worm is defined as a psychological being, and
cess of preparation.
The present volume affords a valuable supplement to the a man as a religious being.
All things can be divided into natural things and cultural
existing literature. According to the jacket, Dr. Spier's
book "gives the general reader who wishes to know more of things (i.e., human artifacts). Natural things are dominated
the new philosophy and its recent developments, a concise by their "directive" or "qualifying" function, which orders
summary of its basic considerations and their implications them toward a specific goal. For a triangle, e.g., this would
for scientific questions." Within rather stringent space be its spatial function. An "internal unfolding process"
limitations the author has accomplished his purpose well. unites the various functions into an "inner structural unity"
Although one might wish that there were more than three or which is "anchored in cosmic time itself," cutting vertically
four pages of discussion on such topics as "philosophy aml through all the law spheres,/Precisely how this all happens
revelation" and "theory of knowledge," something, at least, is not explained; nor are we told how one natural thing is
is said about these and many more subjects. The publisher distinguished from another of the same species.
The "thingness" of a cultural thing is more complex. It
is to be thanked for making this book available, and the transconsists of "the indissoluble unity between its qualifying
lator for presenting a clear and readable text.
But the Index-not the Preface-is the thing! And although the Index 'Nill not be a means of grace, it will be a
helpful means for understanding Kierkegaard's relationship
to the Bible.
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and foundational functions." The former becomes an "objective function," equivalent to the purpose for which the
thing in question was made; th.e latter is always the historical object function, i.e., the capability which it has to be
formed by human intelligent action. This unity is also
anchored in cosmic time. (It might be added that the analysis
of social unities incorporates further refinements).
The essential point about individuation seems clear
enough. According to Dr. Spier and the W etsidee-philosophy, an individual thing is a complex of functions united
in a characteristic way. Now this theory, while unique in
its details, is clearly a species of what M. Gilson has called
essentialism. Not existence, but structure or function is
what constitutes a thing. The description is in terms of
"whatness," not "thatness"; of universals, not particulars.
That this should be true seems, at best, to be subject to
doubt. If language has any significance at all in metaphysics, it would indicate that functions, singly or in combination, arc possessed by things but are not those things.
The statement, e.g., that my body is identical with the unity
of all my temporal functions (cf. p. 68) does not seem to be
wholly accurate. My body has functions, to be sure; or
more properly, I have functions. But it is hardly right to
say that the ways in which I am expected to act (i.e., my
functions) are my body, or if they are, how they are sufficient to distinguish my body from someone else's.
There is a more fundamental point involved in all this. It
concerns the validity or utility of certain traditional metaphysical categories such as existence, essence, being, substance, matter, and the like in a truly Christian philosophy.
The Wijsbegeerte der Wetsidee has rejected these concepts
explicitly because they belong to so-called "synthesis-philosophy," which includes most Christian philosophy antedating
it. Hence its categorial system is phrased by deliberate
design in terms other than the traditional wherever possible.
No one, of course, can escape completely from categories
used by non-Christian philosophy.
The reifying of an operational category like "function"
is one example of this attempt to gain distinctiveness. Another is the ignoring, at least by Dr. Spier, of the basic
notion of "being." Presumably being has modes, since
"creation is characterized by the fact that its mode of being
is meaning" ( p. 23) ; yet there is no suggestion of other
possible modes, unless the fourteen aspects be so called.
Does "Law" have its own mode of being? Further, it is
said that the most elementary aspect of a thing is its numerability; but is not the fact that something exists more primal
than the fact that it is a quantified something? Again, there
is a profound truth in the dictum that created reality has

meaning. But does meaning constitute the basic dimension
of creation? Is this concept sufficiently inclusive to make .
clear the dynamic capabilities of finite reality? It may or ·
may not be significant that Dr. Spier does not even suggest
an analysis of causality in his book. Can function-complexes
act upon one another ?
To mention two more examples. Dr. Spier states that the
third lowest aspect of creation is the physical. The unique
characteristic of this aspect is motion (p. 27). It is true
that physical things can move, while hexagons and numbers
cannot,,but why is motion rather than matter or mass or
even visibility chosen as the defining characteristic? Strictly
speaking, it is not even motion, but the possibility of motion,
\\'hich characterizes the physical. Finally, in discussing
anthropology, Dr. Spier presents four arguments against
the category of substance which do not seem very convincing;
particularly since the theory which he proposes to substitute
for the traditional body-soul distinction has itself received
rather strenuous criticism. It is interesting, incidentally, to
compare Dr. Spier's analysis of the body (pp. 71-72) with
Aristotle's classification of types of soul.
Apart from the general question of metaphysical categories, Calvinists may possibly spend some time discussing
certain other theses of the W etsidee-philosophy. I note only
the following: ( 1) Ethics and aesthetics are not properly
philosophical disciplines, but are sciences studied by philosophy (pp. 16,45). (2) Every creature (including angels?)
occupies space and is measurable in three dimensions (p. 26).
( 3) Psychology is not the science of the soul but the science
of sensation (p. 27). ( 4) The philosopher qua philosopher
can say nothing about the nature of God, since God is not
temporal (p. 65). It also seems that the theologian is denied
this same privilege for the same reason. ( 5) History is the
study of man as a tool-using animal; it does not presuppose
language, social intercourse, economics, or ethics (pp. 28, 45).
That the W etsidee-philosophy incorporates many excellent·
and provocative insights is, of course, true. This has been
pointed out by several American commentators. It would
seem rather premature, however, to accept Dr. Spier's con~
fident announcement of the Calvinistic philosophy without
some reservations. The smoke of debate and discussion has
hardly begun to rise, let alone to clear away for a better view
of the correct answers. No doubt the publication of Dr.
Dooyeweerd's opus magnum will eliminate certain psuedoquestions which have been occasioned by paucity of information about his philosophy, and it may at the same time raise
new questions. It should, at least, serve as a potent stimulus
to an extended and fruitful "Great Conversation" in Cal- ,
vinistic philosophy.
CLIFTON
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